2(^                  Panchapadika

lakshana' (unborn), 'vartamana' (present) lakshana, and
'atita (future) lakshana. The avastha parinama. compre-
hends the positive, comparative and superlative degrees and
the old and the new forms. The unconscious 'pradhana*
can explain every thing and then we need not accept a
conscious entity as the material cause.

Reply ; This view is to be rejected; for ahankara.
being an evolute of prakrti it ought to be apprehended as
the 'this'. The self as the enjoyer is freed from the ^han
kriti samsarga\ Ahankriti means the sakshin. There is
the appearance of consciousness as integrated with the not-
self. This is as w^ have seen, neither a. case of akhyati,
nor of anyathakhyati, nor of atma khyati. We have seen
that there is an ayidya having its asraya in consciousness.
This avidya distorts the real and brings about the appea-
rance of the integration with the mithya vastu. Such an
appearance is a case of anirvapaniya khyati.  If this inte-
gration is not accepted consciousness and the unconscious
should appear distinctly and separately, and not as a single
entity.

There is another objection from the Nyaya : When the
self, the sense-organs and the objects are together there
arises now and then some knowledge of the objects. There
is the power here to give riss to knowledge. Further the
'jnanadf vritti' which have their ground in the self have
to come in an order successively. That instrument which
gives that ability and facilitates this succession is the mind
which should be assumed. There is nothing called antah"
karana as distinct from the mind. Knowledge, happiness
and unhappiness, desire, effect, and the like are said to be
^ijnana kriya vrittis" of antahkarana. The ground of these